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Dear Sisters and Brothers in Christ: 


During the months since the Lambeth Conference and the later ordination 
of the Rt. Rev. Barbara Harris as a Bishop in the church of God, I have had 
reason to indicate what my position would be with regard to an Episcopal 
Visitor and the matter of church owned property if certain members made a 
decision to cut themselves off from the Episcopal Church. While desiring to 
be pastoral I have tried to be clear that I saw no reason to entertain a 
request for an Episcopal Visitor at anytime. I also have indicated that I 
will certainly uphold the Canons regarding church property. 


In the meantime a special synod has been called by those who are opposed 
to the ordination of women as bishops. Several persons have raised with me 
questions concerning that meeting or "synod" sponsored by the Evangelical and 
Catholic Mission that is scheduled to be held in Fort Worth, Texas in June. 

As you may know personally or have read, Episcopalians who continue to be 
pained by the ordination of women to the priesthood and episcopate in our 
Church evidently intend to discuss at this meeting, among other things, the 
formation of a new church entity. Specifically, a number of the organizers 
and others who plan to attend have publicly articulated a desire and an 
intention to leave the Episcopal Church and to seek recognition from the 
Archbishop of Canterbury as a new province of the Anglican Communion within 
the geographical bounds of our Church in the United States. Still others have 
stated that they intend to explore at this meeting ways of remaining within 
the Episcopal Church while maintaining their firm opposition to the ordination 
of women. 


I have also been approached by a group inquiry as to whether I would keep 
an open mind as*to the outcome of that synod and if a reasonable solution were 
found would I receive it for consideration. Again, because I desire to be 
pastoral and because it seems reasonable to do so I indicated that, of course, 
I would always take any proposal made in good faith under consideration as I 
am sure the Standing Committee would. However, it must be made absolutely 
clear that I do not intend to in any way set aside the Canons of the Diocese 
or the National Church. I do not have nor would I presume to have the 
authority to do so. 


~~ 
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Because of the considerable speculation concerning the purposes and 
potential outcomes of this meeting, I have thought it necessary to write this 
Pastoral letter to all clergy and laity in the congregations of this Diocese. 


First, this scheduled meeting in Fort Worth, like other occasional 
gatherings of Episcopalians on whatever subject appears to be open to anyone 
who wishes to attend. One of the abiding strengths of the Anglican 
Communion, and of the Episcopal Church in particular, has been the room 
allowed for discussion among persons of differing views, "provided the 
substance of the Faith be kept entire." (Preface of the American Prayer 
Books, 1789-1979.) Discussion of difficult subjects in this spirit is always 
welcome. 


Second, dealing with hypothetical issues is seldom profitable since the 
participants in the discussion have no personal stake in, nor do they 
experience any personal consequences from, the results of their conclusions. 
Only when this Fort Worth meeting is over and its resultant actions, if any, 
become clear can any of us take effective thought about how to deal with those 
results. 


Third, there is nevertheless one topical concern that warrants 
reflection at this time. That is the question of the status of parish 
property if the clergy and majority of the vestry of a parish should determine 
to leave the Episcopal Church. While this may seem at first to be a complex 
subject, the laws and canons that pertain to the affairs of the Episcopal 
Church in this Diocese are clear and specific on the use and control of parish 
property. 


Governing law in both Maryland and the District of Columbia provides that 
all property -- "lands ... books, plate and other ornaments" -- belonging to 
an Episcopal church are held by the "vestry of each parish for the time being, 
as trustees of the parish", and that the persons who happen to be members of 
the vestry at any given time are deemed to be the corporate owners and 
managers of all parish property "in the interest of their respective 
parishes." (Maryland Vestry Act, sections 312 H. and M.) Further, the Canons 
of the Episcopal Church, to which all clergy and vestries are bound, state 
that "No Vestry, Trustee, or other Body, authorized by Civili or Canon law to 
hold, manage, or administer real property for any Parish, Mission, 
Congregation or Institution, shall encumber or alienate the same or any part 
thereof without the written consent of the Bishop and the Standing Committee 
of the Diocese." (Canon I.7(3).) These Canons also affirm that "All real and 
personal property held by or for the benefit of any Parish, Mission or 
Congregation is held in trust for this Church and the Diocese.” 

(Canon 1.7(4).) 
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Moreover, our own diocesan Canons provide that "No Parish or Separate 
Congregation ... shall change its name or legal title or the dedication of its 
church building, without first having received the consent of the Bishop in 
writing” (Canon 16(5)). Furthermore a parish that "expects to become 
inactive" as a congregation of the diocese must "obtain the written consents 
of the Bishop and Standing Committee" "before disposing of any assets" 

(Canon 29(2)). 


Thus, while parish property is owned by the vestry, it is the clear 
intention of the Episcopal Church that all such property be held in trust and 
used to carry out the mission and ministry of the parish, the Diocese and the 
larger Church. In other dioceses, comparable canonical requirements have been 
tested in the civil courts frequently in recent years, and the right of the 
Episcopal Church to retain all parish property for these purposes has been 
upheld time and again. It is our hope and prayer that these canonical 
provisions will never be tested in our Diocese. I want to assure all the 
clergy and laity _that these canons will be faithfully administered "in the 
interest of our/ respective parishes." 


Bishop Haines and the Standing Committee will work with me in support of 
the views expressed here. 


Faithfully, 


Hiphrw 


ohn T. Walker 
Bishop of Washington 


cc: The Presiding Bishop 


DIOCESE OF WASHINGTON 


The Rev. Canon John R. Frizzell, Jr., D.D. 


Executive Officer 


April 5, 1989 


To the Clergy, Wardens and Vice-Chairs of the Diocese: 
Dear Friends: 


I enclose herewith a Pastoral Letter just written by Bishop Walker on the 
subject of alienation of property. In view of the possible consequences of 
the Fort Worth meeting, it is vital that the position of the Bishop and the 
Standing Committee be absolutely clear. 


You will know best how to share this letter with your Congregation, 
either by posting it or placing it in the parish newsletter. Since the first 
paragraph states clearly the Bishop's position on the two critical issues: 
Episcopal Visitor and Disposition of Church Property, you might want to read 
just that at your services. Please make certain, however, that each member 
has a chance to see it and understand it. It should be distributed within the 
Congregation in the next two weeks. 


Sincerely, 


“Executive Officer 


Enclosure 


Episcopal Church House ° Mount Saint Alban ¢ Washington, D.C. 20016 
(202) 537-6540 


MEMORANDUM ON CONGREGATIONS WHICH HAVE LEFT THE .EPISCOPAL CHURCH 


»fwenty or more parishes of The Episcopal Church have left it within 

“the past 20 years. One joined the Antiochian Ort“@dox Archdiocese, 

where they are now one of its Western Rite Vicariate parishes which 
follow a modified Anglican Use, somewhat along the line of Pastoral 
Provision parishes in the Roman Catholic Catholic. All the others are 
part of the Continuing Anglican Church, and are presently affiliated 
with: the Anglican Catholic Church (9); Diocese of Christ the King (6); 
and American Episcopal Church (2); there are 3 unaffiliated congregations 
which consider themselves part of the Continuing Church, including one 
specificly under the oversight of the Bishop of London. 


CASES IN WHICH THERE WAS NO LAWSUIT AND IN WHICH THERE WAS NO SETTLEMENT: 


St. Peter's, Oakland, California--Bishop Robert Morse's congregation. 
Left c. 1977. Never sued. No settlement. Now under a new rector; a 
parish in the Diocese of Christ the King. 


St. Elizabeth's, Tuxedo Park, New York--was for several decades a 

"free church" affiliated with the Diocese of New York. Made agreement 
with the diocese to become subject to its jurisdiction on condition 

that its lay reader be ordained. When the diocese did not do so, it 
invoked a provision of the agreement for cancellation, and joined the 
American Episcopal Church, under whose jurisdiction it now is. Presently 
served by the Rev. George Langberg. Under Bishop Anthony F.M. Clavier 

of the Diocese of the Eastern United States. Left c. 1986. 


Holy Comforter, Poughkeepsie, New York--also a "free Gnurch" affiliated 
with the Diocese of New York, it left c. 1979, and is now part of the 
Diocese of the Resurreection of the Anglican Catholic Church. 


CASES IN WHICH THERE WAS A SETTLEMENT BETWEEN THE PARISH AND THE DIOCESE: 


St: James, Cleveland, Ohio--negotiated a settlement for repayment of 

c. $20,000 or $30,000 loaned by the Diocese of Ohio toward building, and 
released, c. 1979. Now part of the Diocese of the Midwest of the Anglican 
Catholic Church. 


Incarnation, Detroit, Michigan--the first Anglo-Catholic parish in the 
Diocese of Michigan, it was released c. 1970, and is now part of the 
Antiochian Orthodox Archdiocese's Western Rite Vicariate. The agreement 
included a provision that neither side comment publicly on the matter. 


CASES IN WHICH THE DIOCESE SUED BUT WHICH THE PARISHES WON: 


Trinity Church, Hayward, California--the Diocese of California sued the 
parish c. 1980, and it was dispossessed for t= better part of two years. 
Finally, after an appellate decision reversed the case, the parish moved 
back in, and is now a part of the Diocese of Christ the King. 


There are three other congregations in California which won their cases 
as part of a four-congregation suit (a fourth lost). Two are part of the 
Anglican Catholic Church and one is part of the Diocese of Christ the 
King. 


St. John's, Dayton, Kentucky--an amicable settlement was made between the 
Diocese of Lexington (Addison Hosea was then bishop) and the parish, by 


which the parish could leave, affiliate with the Diocese of the Midwest 
of the Anglican Catholic Church, but with the right to re-enter the 
Diocese of Lexington. A token amount of money was involved. This was 

c. 1978. Under Bishop Wimberly, the agreement fell through, and the 
diocese sued. Finally, in 1988, the case was won by the parish. 


Grace, Louisville, Kentucky--during the process of finding a successor 
to the Kev. Roy B. Davis Ur. -ss -réctor, the parish, which insisted on 
the 1928 Prayer Book, left the Diocese of Kentucky to become part of 
the Diocese of Christ the King. The Diocese sued, anda split decision 


resulted: the parish kept its land and building and part of its trust 
funds and other moneys, while the diocese was awarded the largest trust 
fund, which was reverted to the diocese because of the court's 
interpretation of the donor's intent. Both parties appealed, and the 
final decision gave the parish everything. The parish is the host to 
the 1989 synod of the Diocese of Christ the King. 


CASE IN WHICH THE DIOCESE SUED AND WON, BUT IN WHICH A SETTLEMENT ENSUED: 


St. Mary's, Denver, Colorado--left the Episcopal Church in 1976 after 

the Minneapolis General Convention voted to admit women as priests and 
bishops. Was sued by the Diocese of Colorado, and litigation and appeals 
went on for more than a decade. After the diocese won--the U.S. Supreme 
Court refused without comment to entertain an appeal--there was mediation 
by the Christian Conciliation Service (CCS) of Denver, an interchurch 
mediation service which is part of a movement of similar organizations 

in several dozen U.S. communities. Bishop Wolfrum, the suffragan of 
Colorado, is believed to have been instrumental in procuring the diocese's 
participation in the process. Thus, though the diocese won its case, the 
mediation brought about a settlement which both sides found acceptable: 
the parish kept its church for a token payment; and it was given the 
right to purchase its parish house and residences back for a modest 
amount of money. 


CASE IN WHICH THE DIOCESE SUED, BUT IN WHICH A SETTLEMENT WAS REACHED: 


St. Michael's, Broken Arrow (Tulsa), Oklahoma--was sued after it left 

the Diocese of Oklahoma. After suits, countersuits and various procedures, 
a settlement was reached, in which the parish would return certain sums 
given or loaned by the diocese for its building program, with interest. 
Those sums being paid, the parish was granted an unconditional release, 
and is now autonomous. The Bishop of London, Dr. Graham Leonard, visited 
the parish two years ago in the controversial confirmation service that 
drew so much attention. The parish is considered by all concerned to be 
under his spiritual oversight, though as a bishop of the Church of God and 
not as the Bishop of London in the Church of England. St. Michael's has 
established a mission, St. Gabriel's, in Springdale, Arkansas. 


CASE IN WHICH THE DIOCESE TOOK THE INITIATIVE FOR A SETTLEMENT: 


St. John's, Kansas City, Missouri--in 1987, this 1928 Prayer Book parish 
to the initiative toward leaving the Diocese of West Missouri, and 
requested negotiation. After discussions had gone one for nearly a year, 
the parish informed the diocese that if progress was not made shortly, 
it would act unilaterally. Shortly thereafter, the Bishop and diocese 
proposed that a way out be found by the diocese taking the initiative. 
Therefore, the bishop and standing committee asked diocesan convention 
to declare the parish no longer viable and to authorize the sale of its 
assets to former parishioners, which was in fact done. The perish is 
presently considering which jurisdiction of the Continuing Church with 


which it will affiliate. It agreed to drop the title "Episcopal." 
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In addition to the 14 parishes listed above which, having left the 
Episcopal Church, retained their property and are now existing outside 
the Episcopal Church (13 as Continuing Church parishes, and one as an 
Orthodox Church), there are some six congregations which did not, or 
have not yet, retained their property, but which continue nonetheless. 


CASES IN WHICH THE PARISHES REMAIN IN POSSESSION BUT WHERE THE 
DIOCESE HAS SUED THEM: 


St. Joseph's, Brooklyn, New York--when the congregation, a mostly-black 
West Indian parish, left the Diocese of Long Island in c. 1979, a 
settlement, involving payment of a moderate amount of money, was reached. 
Later, a suit was filed, and there have been various back-and-forth 
developments since. After a dismissal, the diocese was considering whether 
it would attempt to reinstitute the matter. That is where matters are. 

It is a congregation of the American Episcopal Church's Diocese of the 
Eastern United States. 


Trinity-St. Michael's, Fairfield, Connecticut--long a dissenting, 
1928 Prayer Book, Anglo-Catholic parish, this church left the Diocese 
of Connecticut for the Diocese of Christ the King two years ago, and 
has been the subject of a three-way lawsuit since. Parties involved 
are: the parish itself, which continues to retain use of its church 
building and has the adherence of a majority of its members; a rival 
mission, loyal to the Diocese of Connecticut, which meets elsewhere 
(it is permitted to use the 1928 Prayer Book, in an extraordinary 
concession); and the Diocese of Connecticut. 


CASES IN WHICH THE DIOCESE SUED AND IN WHICH THE PARISH GAVE UP 
ITS PROPERTY UNILATERALLY: 


St. Mark's, Denver, Colorado--St. Mark's, long a 1928 Prayer Book 
parish, and which occupied valuable downtown property for a century, 
left the Diocese of Colorado shortly before the St. Mary's case was 
won by the diocese. Rather than spend large amounts of money on the 
case, the parish's vestry voted to leave its building and relocate. 

A moderate amount of money was conceded to the parish for the move, 
after which the diocese took possession. (The fate of the property is 
not known, but its sale is considered possible.) The parish remains 
independent, though it had made overtures to the Bishop of London. 


CASES IN WHICH THE DIOCESE SUED AND WON, AND IN WHICH THE PARISHES 
RELOCATED AND CONTINUE TO FUNCTION: 


California--one Diocese of Christ the King congregation lost its suit 
and has merged with another DCK parish. 


St. Paul's, Grand Rapids--in c. 1979, the parish left the Diocese of 
Western Michigan and was sued. The diocese ultimately won the suit, and 
the parish left. In 1°88, the parish, part of the Diocese of the Midwest 
of the Anglican Catholic Church, consecrated its new building. 

St. Stephen's, Clifton Forge, Virginia--this congregation left the 
Episcopal Church c. 1979. After losing its case, it relocated and is 
part of the Diocese of the Mid-Atlantic States in the Anglican Catholic 
Charen, 
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St. Stephen's, Plainfield, New Jersey--after long and costly litigation, 
the Diocese. of Newark won the case. The congregation relocated and is 
part of the Diocese of the Resurréction of the Anglican Catholic Church. 
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In addition to the above, there are several other cases which may be 
of interest to congregations facing similar situations. 


There are several cases in which substantial groups of parishioners 
left an existing Episcopal Church parish, often with their priest, 
and in which a successful church was quickly established. 


A recent example is St. Mary's, Boynton Beach, Florida, where the 
Rev. Richard Bass, with c. 150 parishioners, entered the American 
Episcopal Church in 1987. In early 1989, they dedicated their new 
church building and have nearly twice as many members. 


The Chapel of the Cross in Dallas is an autonomous Continuing Church 
congregation which has its own building and a large membership. 


These examples are in addition, of course, to the more than 300 such 
congregations which now exist in some 45 states and the District of 
Columbia and Puerto Rico. Continuing Church congregations and missions 
have also been established in Colombia, Guatemala and Mexico in Latin 
America, in Australia and New Zealand in the Pacific, and in India and 
Pakistan in Asia, as well as Canada. 


These are in addition to autonomous evangelical church bodies: the 
Reformed Episcopal Church (U.S., Canada and New Zealand); the Free 
Church of England; and the Church of England in South Africa. 


Today, the Continuing Church is estimated to have this extent: 


U.S.--15,000 members in c. 350 congregations, served by c. 375 clergy 
(Anglican Catholic Church--c.6,000; Diocese of Christ the King, c. 5,000; 
American Episcopal Church c. 3,000; others, c. 1,000) 


Canada--c. 500 members in c. 35 congregations, served by c. 30 clergy 
(all in the Anglican Catholic Church of Canada). Among its three bishops 
is the Rt. Rev. Robert W.S. Mercer, retired Bishop of Matabeleland, 


Mexico--c. 1,000 members in c. 10 congregations, served by three clergy 
(a diocese of the Américan Episcopal Church). This church is headed by 
the Rt. Rev. Roberto Martinez-Resendiz, former suffragan bishop of the 
Episcopal Church Diocse of Southern Mexico. 


Guatemala--c. 1,000 members in c. 15 congregations, served by c. 10 
clergy (in Anglican Catholic Church). 


Colombia--c. 500 members in three congregations, served by at least 
one priest (Anglican Catholic Church). 


Haiti--c. 1,500 members in c. 10 congregations (Anglican Rite Jurisdiction). 


New Zealand--c. 100 members in one church (Anglican Catholic Church). Two 
clergy. 


Australia--c. 1,000 members in 10+ congregations (a diocese of the 
Anglican Catholic Church). 10+ clergy. 
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India--between 25,000 and 35,000 members in c. 100 congregations served 

by over 100 clergy (dioceses adhering to both the Anglican Catholic Church 
and the America Episcopal Church). There is another autonomous Anglican 
diocese in South India which claims 100,000 members and nearly 1,000 
churches, which is now in friendly contact with the American Church. 


Pakistan--less than 1,000 members in c. 10 congregations (a diocese in 
fellowship with the American Episcopal Church). 


Thus, there are between 45,000 and 55,000 Continuing Anglicans in ten 
countries. Of those, between 24,000 and 34,000 are part of the "Traditiona. 
Anglican Communion," the Anglican Catholic Churches of U.S., Canada, 

Latin America, the Pacific and India. Another 15,000 belong to the 
American Episcopal Church in U.S. and Mexico, and to its sister dioceses 
in Pakistan and India. Those two groups are engaged in negotiations for 
union, and together form nearly 90 percent of Continuing Anglicans 
worldwide (and all Continuing Anglicans everywhere except the U.S. and 
Haiti). They comprise 60 percent of all U.S. Continuing Anglicans. 


Ecumenical contacts among the Continuing Church bodies include: 


1) Official intra-Anglican dialogue between the Episcopal Church and 

the American Episcopal Church under terms of a 1986 agreement between 
the Episcopal Church's House of Bishops and the AEC's General Synod. 

A joint commission has met twice to discuss differences. 


2) Official ecumenical dialogue between the Episcopal Church and the 
Reformed Episcopal Church, under a resolution passed by the 1988 Episcopal 
Church General Convention. 


3) Official union discussions between the Anglican Catholic Church and 
American Episcopal Church under terms of an agreement reached by the 
bodies' bishops in 1988. A joint commission has met twice and is to meet 
this summer. 


4) A "Confederation" among leaders of smaller U.S. groups: United 
Episcopal Church; Anglican Episcopal Church; and Anglican Rite 
Jurisdiction; also joined by an autonomous bishop and jurisdiction in 
the Southwest. 


5) The "Traditional Anglican Communion"--a network of Anglican Catholic 
churches under the acting primacy of the American ACC archbishop, Louis 
Falk. Includes churches in U.S., Canada, Colombia, Guatemala, India, 
Australia and New Zealand. 


6) American Episcopal Church and its sister churches: churches in the Uns ox 
Mexico, India and Pakistan. 5 and 6 are involved in bilateral union 
discussions, as described in 3 above. 


7) Unofficial friendly contacts by and among members of the Reformed 
Episcopal Church, American Episcopal Church and Anglican Catholic Church 
in the U.S., and between Reformed Episcopal Church and Church of England 
in South Africa. 


Seminary activities: 


Autonomous Anglican bodies are providing for the need for clerical 


preparation in various ways. Among them are these-- 


1) Reformed Episcopal Church--the "Theological Seminary of the Reformed 
Episcopal Church" (or, Reformed Episcopal Seminary) was founded in 1886 
and has continually operated since that time in West Philadelphia. It 
has a full three-year M.Div program which includes intensive preparation 
in both Biblical Greek and Hebrew, and which specializes in Church 
History and Systematic Theology. Non-Evangelical Anglicans are welcome 
in its student body. The REC, which has c. 8,000 members, largely 
concentrated in the East, Southeast and Chicago area, is now expanding 
to the West Coast, and is experiencing revival in its old urban centers, 


including Philadelphia. 


2) Holyrood Seminary, Liberty, New York--the one-year diploma program 

of the Anglican Catholic Church, gives students the equivalent of two 
years of classroom instruction in an intensive, modular one-year program. 
It now supplies nearly half of the ACC's new priests. Initial contacts 
have been made between this school and Reformed Episcopal Seminary. 


3) A two-year program, with a year of internship, has been conducted 
by the St. Joseph of Arimathea Theological Seminary in Berkeley, 
California, which is the school of the Diocese of Christ the King. Its 
future is under evaluation presently. 


4) George Whitefield College, Kalk Bay, South Africa--the Church of 
England in South Africa, a 60,000-member Evangelical body in South 
Africa and neighboring countries, has now set up its own seminary 
under the presidency of the longtime principal of Moore College, 
Sydney, Australia. It is in contact with Reformed Episcopal Seminary 
in the U.S. 


At present, the majority of Continuing Church clergy either read for 
orders, or come from the ministry of other churches. In addition, perhaps 
a third of the clergy were priests in the Episcopal Church or other 
Anglican provinces, as were most of the present bishops. 


NOTE ON OFFICIAL ANGLICAN CONTACT WITH CONTINUING CHURCHES: 

In addition to "ecumenical" contacts listed above (6.9., official 
dialogue between the Episcopal Church, American Episcopal Church and 
Reformed Episcopal Church), note should be made of two developments: 


1) Two bishops of Anglican Communion churches are now serving in 
Continuing Church positions: Bishop Robert Mercer (formerly Church of 
the Province of Central Africa), who is assistant bishop in the Anglican 
Catholic Church in Canada; and Bishop Roberto Martinez (formerly in 

the Episcopal Church Diocese of Southern Mexico) who now is bishop of 
the American Episcopal Church's Diocese of Mexico. 


2) Recognition of "continued communion" has been accorded to the 

Anglican Catholic Church of Australia (and its new bishop, Albert Haley) 

by the bishops of the Province of Papua New Guinea and by certain bishops 
in Australia, including Dr. Donald Robinson of Sydney. In addition, retired 
bishop Mark Pae of Taejon, Korea, took part in the consecration of a U.S. 
Anglican Catholic bishop last year. This is in addition to participation of 
English bishops in the consecration of an ACC bishop in Canada five years 
ago. 


